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 Any paper written on Christian environmental thought in recent years must grapple with 

the questions raised by Lynn White Jr., in his massively influential paper, “The Historical Roots 

of Our Ecological Crisis.”1 White’s thesis is that since, “Human ecology is deeply conditioned by 

beliefs about our nature and destiny – that is, by religion,”2 any lasting environmental strategy 

must begin on a religious/worldview level. After tracing the current anti-environmentalism of 

current industrialism backwards towards the “Baconian Creed,” then backwards into Western 

science, Western society in general, and finally to Christianity in particular, White concludes that 

Christian axioms are basically at the heart of the current ecological crisis. These axioms are, first, 

that, “although man’s body is made of clay, he is not simply part of nature: he is made in God’s 

image.”3 Secondly, “no item in the physical creation [has] any purpose save to serve man’s 

purposes,”4 and finally, “man and nature are two things, and man is master.”5 Thus, “By 

destroying pagan animism, Christianity made it possible to exploit nature in a mood of 

indifference to the feelings of natural objects.”6 According to White, a worldview which is built 

on a Christian foundation7 leads an individual to consider themselves as “superior to nature, 

contemptuous of it, willing to use it for [their] slightest whim.”8 Thus, a true environmental 

                                                
1 Lynn White, “The Historical Roots of Our Ecological Crisis,” Science 155 (1967). 
 
2 White, 51. 

3 White, 52. 

4 Ibid. 

5 White, 51, italics added. 

6 White, 52. 

7 White groups “Christians,” “neo-Christians,” “post-Christians,” generally under Christianity, and even includes 
Marxism and Islam under the pale of Christian influence, since the latter are examples of “Judeo-Christian heresy,” 
(White, 52). 

8 White, 54. 
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paradigm must begin “from the ground up,” so to speak, in re-thinking the axioms of the Western 

worldview. White here proposes the “democracy of all God’s creatures”9 within the hermeneutic 

of Francis of Assisi. 

 While provocative, White’s article has neglected another, potentially more significant 

factor in anti-environmental sentiment. Most Evangelicals10 believe that the world is tipping on 

the edge of “the Tribulation,” during which time God will pound, scorch and harry the earth 

before finally judging mankind to eternal (spiritual?) damnation or bliss and dismissing Creation 

to oblivion (Rev. 20:11). This is presumably the same event foretold by Peter, when, “the 

heavens will pass away with a roar and the elements will be destroyed with intense heat, and the 

earth and its works will be burned up,” (2Pe 3:10).  

 This leads to a final set of anti-environmental axioms among Evangelical. First, while 

Creation is not exactly evil (pure Platonism), it is certainly irrelevant (Neo-Platonism) – except as 

it functions as a “stage” or “training ground”11 for humans. Second, God considers this world to 

be basically disposable, and has no particular attachment to it. Third, since the events of the 

Apocalypse are immanently approaching, the Christian need not concern themselves with the 

distant future, but only the immediately successive generations.12 

                                                
9 White, 54. 

10 Fowler would localize this especially to “Protestant fundamentalists” who are “a significant part of Protestantism 
in the United States.” Robert Booth Fowler, The Greening of Protestant Thought, (Chapel Hill, NC: The University 
of North Carolina Press), 45.   
 
11 This neo-Platonism is especially evident in C.S. Lewis’ theology. He writes, for example, that since a sound body 
is “merely part of nature, it will all go to pieces in the end. Nature herself will all pass away.” (p. 212), or (speaking 
of the judgment, “What will all that chatter and hearsay count…when the anaesthetic fog which we call ‘nature’ or 
‘the real world’ fades away and the Presence in which you have always stood becomes palpable, immediate, and 
unavoidable?” C.S. Lewis, Mere Christianity, (San Francisco, CA: Zondervan Publishing House, 2001), 212, 217. 

12 Fowler notes, for example, James Watt (Reagan’s secretary of the interior) instigated, “the most bitter public clash 
between end times (and other) fundamentalists and the environmental community” when he said, “I do not know 
how many future generations we can count on before the Lord returns,” in the context of environmentalism, (Fowler, 
47). 
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I. God and Creation 

 It would be tempting to follow such an introduction with a systematic, point-by-point 

polemic against Christian anti-environmentalist sentiment. To do so, however, would be to 

concede that the issue revolves around the anthropocentrism which is assumed in most of the 

arguments above. In contrast to this hypothesis, Michael A. Bullmore writes that, “Nature 

certainly was made with man in mind but man’s needs are an insufficient frame of reference 

entirely to explain creation. Only God can supply such a frame of reference.”13 Rather than 

constructing an argument from humanity outwards, this paper will begin with the assumption that 

God must be the locus of all of our thoughts about the environment, from which it will be safe to 

move outwards to consider humanity’s rule in Creation. 

 A significant (though often overlooked) point in this discussion is that the Scriptural 

narrative does not begin with the God-Human relationship. Rather, Genesis begins with the God-

Creation relationship (Gen. 1:1-25). Only after this relationship has been concisely – yet 

thoroughly – examined are humans brought into the equation. At the risk of over-simplifying, this 

ordering could be illustrated by visualizing God above, with an arrow (symbolizing 

creative/sustaining power) pointing down to creation, and an arrow (symbolizing “goodness” and 

worship) pointing upwards toward God. The arrival and role of humans may be seen – both by 

the context and content of Genesis 1:27-30 – to be grounded, surrounded and entwined in this 

pre-existing relationship of God with His creation. For this reason, we must examine the prior 

relationship before being able to adequately understand the latter. 

 

                                                
13 Michael A. Bullmore, “The Four Most Important Biblical Passages For Christian Environmentalism,” Trinity 
Journal 19 (1998); [journal on-line]; available from http://faculty.gordon.edu/hu/bi/Ted_Hildebrandt/OTeSources/01-
Genesis/Text/Articles-Books/AA-GenesisArticlesatGordonVol1.pdf#page=108; Internet; accessed May 2, 2008, 
145, italics added. 
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II. Humans as Stewards 

 Implicit within Genesis one and two – and explicit elsewhere – is the concept of 

ownership. In the words of the old hymn, “This is my Father’s world!”14 Scriptures declare God 

to be the Creator of all of Creation,15 then go beyond this foundation, stating that since God has 

created it, He also owns it. In the words of the Psalmist, “The earth is the LORD'S, and all it 

contains, The world, and those who dwell in it. For He has founded it upon the seas and 

established it upon the rivers,” (Ps. 24:1-2, italics added). And elsewhere, “O LORD, how many 

are Your works! In wisdom You have made them all; The earth is full of Your possessions,” 

(Psalm 104:24, italics added).16  

A significant point to make at this juncture is that there does not seem to be any 

difference between the “pre vs. post-fall” relationship of God to His Creation, as far as His 

ownership is concerned. Put simply, the sin of mankind did not wrest Creation from the hand of 

its Creator. It remains His by virtue of His creative/sustaining power, no matter what state the sin 

of the human race may have placed it in.  

Only when fastened securely to the mooring point of God’s ownership, it is possible to 

move safely into the more tumultuous issues of man’s authority over nature. For example, God’s 

command to, “Be fruitful and multiply, and fill the earth, and subdue it; and rule over…every 

living thing that moves on the earth,” (Gen. 1:28) must be securely anchored to the truth that 

“The LORD has established His throne in the heavens, And His sovereignty rules over all,” (Ps 

103:19, italics added). Likewise, the fact that God said to mankind (through Adam), “I have 

given you every plant yielding seed that is on the surface of all the earth…it shall be food for 
                                                
14 Words by Maltbie D. Babcock. 
 
15 Cf. especially Gen. 1, Ps. 146:6, Acts 14:15, Rev. 4:11.  
 
16 Elsewhere, God’s ownership is asserted specifically over the animal kingdom (Ps. 50:10-12), the Nile and the 
beasts therein (Ezek. 29:3, 9), the waters, heavens, and sands of Creation (Isa. 40:12), etc. 
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you” (Gen. 1:29) and later (through Noah) “Every moving thing that is alive shall be food for 

you; I give all to you, as I gave the green plant,” (Gen. 9:3) cannot be separated from the fact that 

God has also declared, “every beast of the forest is Mine, The cattle on a thousand hills,” (Ps 

50:10). Also, the fact that God has established all authority-bases (Rom. 13:1) must be tied to the 

fact that God alone bears the title of “Lord of Lords and the King of Kings” (Rev. 19:16). Thus, 

since God still maintains ownership, the only manner in which we may speak of human 

dominance, possession or authority is in the language of stewardship.17 

On this topic there may be no better place to turn than to “the Parable of the Steward”: 

And the Lord said, "Who then is the faithful and sensible steward, whom his 
master will put in charge of his servants, to give them their rations at the proper 
time?  "Blessed is that slave whom his master finds so doing when he comes. 
"Truly I say to you that he will put him in charge of all his possessions. "But if 
that slave says in his heart, 'My master will be a long time in coming,' and 
begins to beat the slaves, both men and women, and to eat and drink and get 
drunk; the master of that slave will come on a day when he does not expect him 
and at an hour he does not know, and will cut him in pieces, and assign him a 
place with the unbelievers. (Luke 12:42-46) 
 
In this parable, the basic concept is that the true master/owner is leaving for a time, and he 

entrusts certain valuables to a slave whom he considers faithful. He expects that the resources 

which he left behind will be managed so as to be sustained, cared for, and made to produce profit, 

for him. The point of these parables, however, is that the temptation of stewardship is to forget 

that one’s authority is only valid if it is in continuity with the true authority one’s master. When 

this fact is forgotten, pride may set in, along with the temptation to neglect, exploit and hoard 

their charges – bringing sudden and severe retribution upon the return of the master. 

                                                
17 Most environmentalist writers employ this language, and see the stewardship of humans over Creation as 
somewhat of a given. Cf. Bergstrom, 13-14. 
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Fred Van Dyke writes, “The tragic history of our race is a story of millions of wicked 

people trying to ‘rule and subdue’ (or rather, exploit and subjugate) one another.”18 This 

phenomenon is nothing more than the sinful temptation of rulers to forget their role as stewards.19 

In contrast to this, the ideal pattern for the Jewish monarch included many commandments aimed 

at limiting a king’s extravagant tastes, then emphasized the necessity of carefully attending to the 

Law, “that his heart may not be lifted up above his countrymen…” (Deut. 17:17). 

In keeping with this teaching, Jesus rebuked his own disciples for their ongoing quest to 

define themselves hierarchically. “The kings of the Gentiles lord it over them;” corrected Jesus, 

“and those who have authority over them are called 'Benefactors.' But it is not this way with you, 

but the one who is the greatest among you must become like the youngest, and the leader like the 

servant,” (Luke 22:25-26). Rather than asserting his power as the Son of God, Jesus 

demonstrated the virtue of self-sacrifice, stating that, “the Son of Man did not come to be served, 

but to serve, and to give His life a ransom for many,” (Mark 10:45). Jesus went so far as to say 

that a good steward would even give up his life even for his animals (John 10:11)!  

If, then, stewardship is the primary mandate of humanity towards Creation, the next 

logical question to ask is what God has designed Creation to accomplish, and how the human 

race may fit into that relationship. From Scriptures, there are at least three specific roles which 

God designed Creation to fulfill, with the aid of its steward.  

 

 

 

                                                
18 Fred Van Dyke et al., Redeeming Creation, (Downer’s Grove, Il: InterVarsity Press, 1996), 89. 

19 Cf. “Nebuchadnezzar” Dan. 4:30f, “Belshazzar” Dan. 5:23, “The King of Babylon” (Satan?) Isaiah 14:13-14, etc. 
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A. Provision 

 Further to owning Creation, God is specifically mentioned as sustaining it. As Paul writes 

of Jesus,  

He is the image of the invisible God, the firstborn of all creation. For by Him all 
things were created, both in the heavens and on earth, visible and invisible, 
whether thrones or dominions or rulers or authorities--all things have been 
created through Him and for Him. He is before all things, and in Him all things 
hold together. (Col 1:15-17) 

 
 Job also mentions this fact in His rhetorical question, “In whose hand is the life of every 

living thing, And the breath of all mankind?” (Job 12:10). In a vividly poetic remembrance of this 

concept, the Psalmist sings of God’s ongoing sustaining work: 

…He sends forth springs in the valleys; They flow between the mountains; They 
give drink to every beast of the field…He causes the grass to grow for the cattle, 
And vegetation for the labor of man…The trees of the LORD drink their fill, 
The cedars of Lebanon which He planted…The high mountains are for the wild 
goats; The cliffs are a refuge for the shephanim. He made the moon for the 
seasons; The sun knows the place of its setting….The young lions roar after 
their prey And seek their food from God. When the sun rises they withdraw And 
lie down in their dens. Man goes forth to his work And to his labor until 
evening…There is the sea, great and broad, In which are swarms without 
number, Animals both small and great. There the ships move along, And 
Leviathan, which You have formed to sport in it. They all wait for You To give 
them their food in due season. You give to them, they gather it up; You open 
Your hand, they are satisfied with good. You hide Your face, they are dismayed; 
You take away their spirit, they expire And return to their dust. You send forth 
Your Spirit, they are created; And You renew the face of the ground.  
(Ps. 104:10-30) 

 
 Two important questions to ask of this psalm (and the rest of Scriptrues) are 1) who/what 

is being provided for? and 2) how does God provide? 

 It is immediately apparent in this text that humans are not the only life-forms which are 

important enough to warrant provision. Rather, virtually every aspect of Creation’s flora and 

fauna – as well as the even the celestial bodies and the topography of the Earth – are all under 

God’s compassionate care. This truth is clearly present (although commonly missed) throughout 
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the canon of Scriptures. At the dawn of creation, for example, God provides food for animals in 

the same breath as He does for humans (cf. Gen. 1:29-30). Likewise, God provides a covenant of 

protection for Creation (along with mankind) in the so-called “Noahic Covenant” (cf. Gen. 

9:10f). Proverbs records that, “A righteous man has regard for the life of his animal,” (Prov. 

12:10), and God placed provisions for Creation in the Mosaic laws, including Sabbath rest (for 

animals Exod. 23:12 and land Lev. 25:1-7, 2 Chr. 36:21), sparing of fruit-bearing trees (Deut. 

20:19-20), fertile animals (Deut. 22:6-7, Exod. 23:19), etc. Jesus teaches that He cares for the 

sparrows and flowers (Luke 12:24-27), and even during the time of the Apocalypse, God’s care 

of His Creation is evident as He shelters it from some of the plagues (Rev. 9:4), and (ironically) 

even provides a “great supper of God,”20 (Rev. 19:17) for Creation, consisting of the corpses of 

his slain enemies! 

As this cursory scan of Scriptures indicates, God is intimately concerned with providing 

for all of Creation – not just for the human segment of it. This being said, we may ask the second 

question posed above: how does God provide for Creation? Throughout history, Christians have 

been quick to read verse thirty in isolation from the rest of this text – that is, to understand God as 

providing directly for Creation, through His Spirit. Aside from the obvious dangers which this 

sort of thinking carries along with it,21 it is also incongruent to the passage. While it is true that 

God’s Spirit is the mysterious life-force which begins biological life, the direct agent of most of 

God’s provision is actually Creation itself, as it functions in what is today termed an 

                                                
20 Considering the literary parallels, it seems strange that few if any attempts have been made to draw a parallel 
between this “supper of God” – for Creation – and the coming “supper of the Lamb” – for humankind. Both, after 
all, 1) are announced by a herald, 2) consist of feasting, 3) mark the completion of redemption 4) are attended by 
Jesus and His redeemed, etc. Maybe the picture is too grizzly for most commentators to focus on, or (more likely) 
there are too few who are used to thinking about Creation as a recipient of God’s grace. 

21 This sort of “God-Gap” theology has made Christianity particularly susceptible to the attacks of scholars like 
Richard Dockins, who contests that theism is no longer necessary, as science has closed most of the “gaps.” 
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“ecosystem.” Here water, grass, mankind and a multitude of wild and domesticated animals all 

interact and mutually provide for one another. 

 Bergstrom uses a human house to explores the concept of an ecosystem: 

The actual physical dwellings in which we live were constructed by people with 
certain life-support systems in mind. These artificial life-support systems 
include: air circulation systems to regulate oxygen and carbon dioxide levels so 
that indoor air is healthy to breath; water systems to provide safe and secure 
drinking water supplies; heating and cooling systems to regulate indoor 
temperatures at healthy levels ; and waste disposal systems that help to prevent 
illness by safely and regularly removing potential germ-producing human wastes 
and garbage.22 
 

 It is instructive to remember that earth is basically a massive, closed system of inter-

dependent eco-systems, which God has put in place on “spaceship Earth” to provide for Creation 

and humans. For this reason, stewardship of the environment is not only a matter of Creation 

care, but of brotherly love – since fellow humans around the globe and for succeeding years will 

be directly affected by the state of the world’s ecosystems.  

B. God’s Pleasure  

 As was mentioned above, the relationship between God and Creation is reciprocal, 

with God receiving (symbolized, above, by an arrow pointing upwards to God) pleasure and 

worship from Creation. As John C. Bergstrom writes, “The Bible teaches that God loves and 

enjoys all that He has created.”23 24 Psalm 145:16-17 (NIV) records, “You open your hand and 

                                                
22 Bergstrom, 8-9. 

23 Bergstrom, 3. 

24 This point, is not uncontested. Some may find it difficult to see anything “giving” to God – especially pleasure - 
since that would posit some weakness, or need within the divine. For example, Donald G. Bloesch first says, “Agape 
is a gift love whereas eros is a need love,” then, “divine love is agape, not eros.” (Bloesch, 146) 24 Bloesch’s 
thoughts here are in keeping with the sentiment of Psalm fifty, where God rebukes the Israelites for imagining their 
God to be comparable to the idols of surrounding nations, who had real needs which their followers were obligated 
to fulfill. “If I were hungry,” declares God, “I would not tell you, for the world is mine, and all that it contains.” (Ps. 
50:12). Where Bloesch has erred, however, is in equating need with desire. The impassable God of the neo-Platonist 
does not need, therefore He does not desire; the Biblical God does not need, and yet He still desires, since He is a 
personal God of love.  
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satisfy the desires of every living thing. The Lord is righteous in all his ways and loving toward 

all he has made.” God’s delight in His Creation is also apparent in the creation narrative, which is 

continually interjected with God’s blessings and declarations of, “It is good!” and “It is very 

good!” Likewise, in God’s response to Job, he recounts the grandeur of His Creation with 

apparent relish,25 humbling Job and leading him to the place where he replies, “I know that You 

can do all things, And that no purpose of Yours can be thwarted….I have heard of You by the 

hearing of the ear; But now my eye sees You; Therefore I retract, And I repent in dust and ashes,” 

(Job 42:2, 5-6).  

 That God takes such delight in His creation has obvious implications for Christian 

environmentalism. In the same way that a spouse would care diligently for the prized possession 

of their beloved, Christians should take great care to restore and preserve the natural grandeur of 

Creation, which enjoys such a special place in the heart of God. 

C. Man’s Worship 

 Closely aligned with the delight which God takes in His Creation is the worship which He 

receives from it. Psalm 19:1-4a says, “The heavens are telling of the glory of God; And their 

expanse is declaring the work of His hands.  Day to day pours forth speech, And night to night 

reveals knowledge. There is no speech, nor are there words; Their voice is not heard. Their line 

has gone out through all the earth, And their utterances to the end of the world.” The result of this 

awesome, non-verbal sermon is that, “since the creation of the world His [God’s] invisible 

attributes, His eternal power and divine nature, have been clearly seen, being understood through 

what has been made, so that they [humans] are without excuse,” (Rom. 1:20).  

                                                
25 Bullmore uses this passage to successfully oppose an exclusively anthropocentric purpose for Creation, since God 
here takes time to specifically mention aspects of Creation – especially “Leviathan” – which are completely useless 
to humans, but are still fulfilling their God-given roles, Bullmore, 114. 
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 More than merely conserving the planet for the sustenance of life, then, the Christian 

should consider that the beauty and majesty of Creation is to shine through, so as to bring glory 

to the Heavenly Creator, and to present a wordless testimony to the unsaved everywhere. How 

could it be, for example, that a resident of the “concrete jungle” may receive the testimony of 

nature when the very testimony of the heavens is silenced by steel and neon lights? Rather than 

the abundant, gratuitous provision of God through the ecosystems of nature, such a resident may 

receive only the smog, processed water and foods, and the dingy and barren structures of 

“synthetic reality” which humans have created. In all of these things, the providing hand of God 

may seem exceedingly distant, and the compulsion to worship Him – once woven tightly into the 

fabric of rural life – becomes groundless.  

 For Christians, then, a firm understanding of environmental stewardship must begin with 

conservation as an act of obedience and love for Creation and humanity. It must also, however, 

move into the direction of preservation and beautification, out of an act of love, worship and 

outreach, so that the Creator may find pleasure and receive worship from Him Creation.  

III. Three Prolepses 

With the theological framework for Christian environmentalism thus laid out, there are 

two prolepses which, on a more pragmatic level, are probably at the core of anti-

environmentalism within Christianity.  

First, Bruxy Cavey bluntly states that, “One of the reasons why Christians do not get 

involved in the environmental movement is that others have beaten us to it, and we don’t want to 

be confused with them.”26 While it may be true (as Bruxy goes on to note) that, “Christians are 

                                                
26 Bruxy Cavey, “Why On Earth Am I Here?”  
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famous for defining themselves negatively,”27 28 a truly Christian ethic must define itself in 

continuity with Scriptures, rather than opposition to social/political opponents.  

A second prolepsis is that many Christians may feel that there is no point in maintaining 

Creation, since the Lord may return imminently. In response to this, a common end-times 

passage may be referenced: “But of that day and hour no one knows, not even the angels of 

heaven, nor the Son, but the Father alone,” (Mat. 24:36 italics added). Typically, this verse has 

been read to imply urgency: to adapt an over-used adage, “Christ may return before you finish 

reading this paper!!” Although this reading may be more in keeping with the context of this 

passage, the fact cannot be avoided that the opposite may be true: Christ may not return in the 

next few minutes – or, for that matter, even the next millennium, or even the one after that! This 

assertion alone – which is tantamount to heresy in most Evangelical circles! – should provide 

ample reason for a strong environmental consideration. What if there are dozens – even hundreds 

– of generations of humans who must still make use of this planet, while Christ tarries?29 In that 

case, this generation may be cursed by a multitude of successive generations, who will be forced 

to suffer disease, lack and discomfort as a result of our laziness and luxury? If this is the case, it 

will be the “escape-hatch” mentality of Evangelicalism which will be forced to shoulder much of 

the blame for this short-sighted narcissism.  

                                                
27 Ibid. 
 
28 Fowler concurs, noting, that “A second Protestant fundamentalist attitude involves unmistakable hostility toward 
environmentalism as a cause. Those who share this view not only agree that preparing for the end of the world is 
more important than the environmentalist cause but also actively go on the attack against environmentalism….[since 
they] charge that Protestant environmentalism is little more than a left-wing – and secular – political movement.” 
Fowler, 46. 
 
29 Although debates rage about oil quantities, ice-cap viability, etc. in the coming century, there is almost unanimous 
consensus on the state of the world in the next millennium, if no changes are made. At the very least, all of the non-
renewable energy sources will be exhausted. Likewise, most of the ecosystems and habitats upon which humans 
have been consuming in a non-renewable manner (eg. deforestation,  over fishing, etc.) will become extinct, leaving 
humanity and the animal kingdom to scrape by in whatever manner possible. In short, the comfort of a few 
generations will be paid for by the lack and suffering of however many generations there are until Christ’s return. 
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 A final prolepsis is much more difficult to counter. Some Christians may feel that since 

Creation will not be our eternal dwelling place, it does not warrant undue attention. Although 

Scriptures are intentionally mysterious on the specifics of the afterlife (cf. Rom. 8:18) it is 

virtually incontrovertible that our eternal destiny will not be the immaterial “heaven” of Plato, 

but an eternity which is still entwined in the God-Creation relationship. In the crudest terms, 

“heaven” will be some form of a redeemed Earth, which will be “down here” rather than “up 

there.”30 

 As has been said, humans were designed to exit in the midst of the relationship between 

God and Creation. When Adam sinned, Creation became cursed because of and along with him 

(Gen. 3:17) the judgment is not without hope, however. Just as Creation is cursed along with 

humans, so too it will share in their redemption. This truth is hinted at in the Beatific Visions of 

Isaiah, where he consistently describes the redemption in terms of a redeemed Creation.31 It is 

also made explicit in the words of Paul, 

the anxious longing of the creation waits eagerly for the revealing of the sons of 
God. For the creation was subjected to futility, not willingly, but because of Him 
who subjected it, in hope that the creation itself also will be set free from its 
slavery to corruption into the freedom of the glory of the children of God.  For 
we know that the whole creation groans and suffers the pains of childbirth 
together until now. And not only this, but also we ourselves, having the first 
fruits of the Spirit, even we ourselves groan within ourselves, waiting eagerly 
for our adoption as sons, the redemption of our body. (Rom. 8:19-23) 
 

 Although several texts mentioned above (specifically 2 Pet. 3:10-12, Rev. 20:11) seem to 

contradict the idea of a redeemed Creation, the contradiction disappears when the mechanics of 

redemption are studied more closely.  

                                                
30 To be precise, the Scriptural conception of “Heaven” is that “the New Jerusalem” descends to Earth, and God 
dwells in the midst of it, along with His Bride, the church (Rev. 21-22). 
 
31 Cf. Isa. 11, 64. 
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 “Unless a grain of wheat falls into the earth and dies,” taught Jesus, “it remains alone; but 

if it dies, it bears much fruit,” (John 12:24). He spoke these words of Himself,32 after He had first 

become incarnate33 and was about to go to the cross, to die and be reborn as the “firstborn from 

the dead” (Col. 1:18). Jesus’ death and resurrection provided the avenue for reconciliation with 

God: “For as in Adam all die, so also in Christ all will be made alive.” Wrote Paul, “But each in 

his own order: Christ the first fruits, after that those who are Christ's at His coming.” (1 

Corinthians 15:22-23) Paul goes on to write:  

But someone will say, "How are the dead raised? And with what kind of body 
do they come?" You fool! That which you sow does not come to life unless it 
dies; and that which you sow, you do not sow the body which is to be, but a bare 
grain, perhaps of wheat or of something else. All flesh is not the same flesh, but 
there is one flesh of men, and another flesh of beasts…There are also heavenly 
bodies and earthly bodies…So also is the resurrection of the dead. It is sown a 
perishable body, it is raised an imperishable body; it is sown in dishonor, it is 
raised in glory; it is sown in weakness, it is raised in power; it is sown a natural 
body, it is raised a spiritual body. (1Co 15:36-44) 

 
 In contradiction to the simplistic notion that redemption will be a resurrection of the 

material bodies consist of a restored version of the natural body, Paul responds that the earthly 

body will be completely done away with and replaced with an eternal, spiritual body. Thus, if 

Creation is seen to be redeemed along with the Saints, a similar sort of death and a resurrection 

would be expected.  

  

                                                
32 And, by extension, those who will follow Him into His death and resurrection. 
 
33 The fact that Christ became incarnate into Creation speaks volumes of the value which He places on it!  


